














































































































































































































































































































































「存続する典型das bleibende Vorbild」，言い換えれば「常に等しいものdas Immergleichen」，
③思考に対立する「根底に横たわるものdas zugrunde Liegenden」，言い換えれば「眼前にあ
るものdas Vorhandene」，④当為に対立する「まだ実現されていないか，または既に実現され
た，かくあるべきだとされたものとして，そのつど目の前にあるものdas je Vorliegende als 
das noch nicht oder schon verwirklichte Gesollte」である。そして彼はこう続ける。「これら
は根本的には同じことを言っている，すなわち存続的現存性ständige Anwesenheit，ウーシア
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ハイデガーの『存在と時間』はなぜ未完に終わったか（1）（奥谷　浩一）
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Why Martin Heidegger Left Being and Time  Unfinished?（1）
 OKUYA Koichi
Abstract
　The German philosopher Martin Heidegger earned worldwide fame in 1927 when 
he published part one of the two major parts of Being and Time（German： Sein 
und Zeit）. It is a well-known fact that he never published the remaining part of the 
book. Ever since Heidegger left the book incomplete, other philosophers have been 
conducting research to figure out why he never finished it. Regarding such research, 
Takao Todoroki has recently published noteworthy results. Based on his in-depth 
investigation of an autograph manuscript by Heidigger, Todoroki concluded that 
Heidegger had not created a solid outline for Being and Time . According to Todoroki, 
Heidegger did not follow a simple linear path in writing the book. After beginning 
it hurriedly to gain a position at the University of Freiburg, he sent the finished 
portion of the book to a publisher and then substantially rewrote it after receiving the 
original manuscript back from the publisher. Todoroki attributes Heidegger’s failure 
to complete Being and Time  to a gradual awareness of the inconsistencies inherent 
in the concept of fundamental ontology, a concept that Heidegger meant to develop 
in the book, and to Heidegger’s ultimate dubiousness about the need for an existential 
analysis of being there （German： Dasein） as he gained a deeper understanding of 
the meaning of “being”. Todoroki’s argument enlightened and inspired me in many 
ways. In this paper, I give my own analysis of why Being and Time  was never 
completed, from a viewpoint different from Todoroki’s but building upon his work. 
My argument is based on a review of Heidegger’s concept of “being and time” in light 
of the problems that seem to be contained in his thought. These problems include the 
unreality of the concept of “being（being as such）”, which Heidegger differentiated 
from “beings（beingness； whatever it is）”； the uncertainty of Heidegger’s concept 
of time, typically that of the concept of primordial time； and the links between the 
highly unrealistic concept of “being” and the uncertain concept of time.
Key words：fundamental ontology, existential analysis of being there, temporality of 
being, primordial time, theory of historicality
 （おくや　こういち　札幌学院大学名誉教授　哲学・倫理学専攻）
